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Descartes’ Arguments for Dualism
In Normal Form
(Excerpts from Meditation VI)

Recast Descartes’ two arguments in normal form.
Conceivability Argument:
And, firstly, because I know that all which I clearly and distinctly conceive can be produced by
God exactly as I conceive it, it is sufficient that I am able clearly and distinctly to conceive one
thing apart from another, in order to be certain that the one is different from the other, seeing
they may at least be made to exist separately, by the omnipotence of God; and it matters not
by what power this separation is made, in order to be compelled to judge them different; and,
therefore, merely because I know with certitude that I exist, and because, in the meantime, I
do not observe that aught necessarily belongs to my nature or essence beyond my being a
thinking thing, I rightly conclude that my essence consists only in my being a thinking thing [or
a substance whose whole essence or nature is merely thinking]. And although I may, or rather,
as I will shortly say, although I certainly do possess a body with which I am very closely
conjoined; nevertheless, because, on the one hand, I have a clear and distinct idea of myself,
in as far as I am only a thinking and unextended thing, and as, on the other hand, I possess a
distinct idea of body, in as far as it is only an extended and unthinking thing, it is certain that I,
[that is, my mind, by which I am what I am], is entirely and truly distinct from my body, and
may exist without it.
In normal form:

Divisibility Argument
To commence this examination accordingly, I here remark, in the first place, that there is a
vast difference between mind and body, in respect that body, from its nature, is always
divisible, and that mind is entirely indivisible. For in truth, when I consider the mind, that is,
when I consider myself in so far only as I am a thinking thing, I can distinguish in myself no
parts, but I very clearly discern that I am somewhat absolutely one and entire; and although
the whole mind seems to be united to the whole body, yet, when a foot, an arm, or any other
part is cut off, I am conscious that nothing has been taken from my mind; nor can the faculties
of willing, perceiving, conceiving, etc., properly be called its parts, for it is the same mind that
is exercised [all entire] in willing, in perceiving, and in conceiving, etc. But quite the opposite
holds in corporeal or extended things; for I cannot imagine any one of them [how small soever
it may be], which I cannot easily sunder in thought, and which, therefore, I do not know to be
divisible. This would be sufficient to teach me that the mind or soul of man is entirely different
from the body, if I had not already been apprised of it on other grounds.
In normal form:

